tion of Ierael and Its two oftshoots,
Christifnity and Mohammedanism, i
., the Biblica] revelation is atiil under
discussion. Unless we maintain that
our civilizatiou is bnaseless, without
cor fident support, of uncerwln lights,
I8 ignorant ot all its whence, why and
whither, fs  groping in the
glocm of irredeemable superstitios,
gin and shame, unless we are
willing to concedd this and look for a
divine revelation yet to come, we must
maintain the possespion afready of a
divipe revelation, and this dlvlne reve-
Iation ¢an theftfors be but that of the
Bible.

Thus philoscphy’s very objection ae
to the kow leads us to the rausl. But
gcience intrudes n difficulty on the
ground that revelatlon ip this sense
irmplies a miracle, I. #. a break in the
continuity of natural law, and thus is
not merely supernatural, but is opposed

to nature—aun act of God io vicliation,

of God’s own crder. If in answer to
this the watch is resorted tp for argu-
ment, it must not be confounded with
Paley’s exploded analogy.In a watch,
when compatred to the whole buman
race, it will not beunfair to take & min-
ute a8 the equivalent of a ceptury. In
twenty-four hours there are thus 1440
watch centuries. Suppoee the first
guarter of an hour, that is, at the end
of the ffteenth wateh century, the
watch is so regulated a8 to strike, and
after that never to strike again durlng
the remaining 23§ hours, or the 1425
pucceeding centuries. That striking
would certainly be a miracle in the
lifetime of that wateh, but yet it
wwould not he contrary to the wuatch
nature, for it was foreordained in the
wvery construction of that watch. -And
wet wers the parts of the watch
endowed with human inteiligence the
centuiies preceding the striking could
not foretell that strikine por could the
sucoeeding centuries account for it hav-
ing po datafor compsrison, deduetion,
etc,, awting similar in all their -
ceding and succeeding obaervntﬁm.
The after 1425 centuries would have
to nccept the fadt on authority or deny
i1t iporedulouely 58 being out of the
line ot their acientific obsetvance.
Seience can note but Lhe repeater, the
regularly recurring. But the isciated
is beyond its cognizance and acience
can but keep silent as tolt. If it zan
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pott. In the dream &till, you
appear unto them urging at all
hazards the punishment of the shock-
ing act but encouraging their senti-
mepts of mercy by coungelirg themn
to make syme certain provislon for the
family*s until It becomes at’least self-
suptaining. This manuer of vseape
from their dilemma, ae thus soived by
You, you see them, still in the dream,
putting on record for tbeilr own and
thelr posterity’s reference. Buch
dreams can and do oceur. Buppose the
dreamer had the power of creation and
vivifying; that Instead of dreaming
bhe in his waking consciousnese can
cur jure these animated creations to
whose transient emotions he himseli
remains impassiveexcept in o far aehe
imbued them with these emotional
poteniaiities whose development and
expression dépend, but upon self-willed
actions of these creatures themegelves,
and suppose this waking dreamer thus
wholly without participation in the
whole dream except when the need for
counsel ariges which ia in the sleeping
dream he now furnishes in the waking
one. Ip this manner I conceive the
unmverse, & self-conscious dream of the
sleepless (Fou; whatever difficulties it
may present philosophically are not
for present discusslon except ns an
vlucidation of this suhject of inspira-
tion. Itanswers three questionsoften
urged a8 impedimenis to the accept-
ance ot the article of ipspiration,
namely, why did not the revelation
come sooner, why does it not re-occur,
and why was it given but to a small
handful of people? Ln the dream it
wag the emergency which prompted
the inepiring interference, In the life
of bumanity it requires however the
repeness of fulpess of buman condi-
tinps. Other nations and indiyiduals
lived but for their passions and ambi.
tione, their physival juteresta and
advance. BSome lived, it is true,
for the abstract Ideal. But even
this ideal partakes of the selfish,
the nterested, it is a concelt, n mental
vain glory., It was but tbe Hebrew

who purely, soulfully, humbly panted
' with a mighty thirst for God,and when
the thirst grew to a keen, full con-
sciousness of -need for the Most High,
then, and then only, was it ripe for
tbat revelation to come, ag it did. Tbat
revelativn once tull and complete it

not assist it surely must not deny the | could he set on formal record and trans-

miraculour.
lated striking of the Deity in humani.
ty and in Dature. Ip thiz sense i1
may be beyond ordinary nature,
hence supernatural. But ubnpatural,
oppoeed to nature it need uot necessari-
1y be because of itesingle—and singu-
larness, for strictly no more miraculous
thon any other natural ¢r physical
manifestation, ita pecuiiar oneness
may bave bven pre-ordained im our
world?®s thrst ecrention. Lobng before our
modern scivnce with its grand scheme
of Juw did the rabbis around and te-
‘fere the time of Christ already main-
tain that revelation and all attendant
miracler, wege ocreated simullianeously
with creatlon itself, 1. e. at creation
they were impatiently awalting but the
ripenets of time to make them actual.
You have a dream in which one man
kills anovther. A number of otbers
witness the slaying and seek to avenge
the crime, but hesitate out of pitying
regard for the murderer’s family who
are ‘dependent upoo him for sup-

The miracle is the isn- |Mitted to othere, as the same nred

wazxed mighty within them. Its repeti-
tion was unnecessary and God’s order
is eminently weconomical. History
manifests that as the nations grew dis-
satisfied with their bhigh holdings of
selfishness and self-confidence, this
divioe revelation reached them gradu-
ally, through human agency, in lghts
proporiionate to their vislon. Reoccur-
rences of the mirscle were therefore
superflucus, and the superfivous God s
pever gullty of.

In thise conpection I may remark
that to the Jew who kpows nc auch
tenet ap saivation by faith, the ques-
tion of what becomes of those who
lived hefore (he ealvation-bringing
revelaticn preasnts no difficulty, for it
{8 inapplicable to hia view of revela-
tion. Men live apd are judged by
their lights. This 18 what the Jew
haa sver held.

An investigation of the subject mat-
ter of Israel’s revelatlon, however,
presents what surprisges me has besn
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conseldered one of the most cogent ar-
guments againet ita divinity, nnmely
that it contains pothing pew that n
proper harvesting, threehing and win-
nowling of humanity’s productions the
tworld over from the ancient times will
yield all that the Bible contaluns, Man
can know only that which lies within
the poesibilities of his npature and
which is akin to him. Tbat which is
beyond and foreijgn to bim he
not only could nDot comprebend
but could not be iztluenced
by. To expect such a thing would be
a8 abeurd s expecting to educate s dog
by learned lectures. Man arrivesata
suspiclon of God, but that cuspicion he
cannot clinch into a certainty. He
recognizes moral obligaiions but can-
not clearly and definitely determine
what all should be and what all should
pot be his true moral gutdes. He re-
quirea gpiritual influences, mukes at-
tempts at apiritual education but sue-
ceeds aud faile in such admirably equa-
ble proportions tbat be remains on the
plane he originally was. It would be
strange if in all his efforts and gpecula-
tions he did not stumble on the true
and the approprinte. But to know that
true and appropriate, to be sure of it,to
hold it free, the falee, the deterring,
the wastsful, the idle,the inefficacious,
to have and keep it pure, to be un-
questionably confident of base and sup-
port, to warrant energy of putpose, all
this demands a chemistry beyond man,
a divipe alchemy to select, refine und
ecllect all the good and the neediul
and to mould it intoc an harmonious
ingot of puremetal or to sublimate and
condense it into one symmetrical erys-
talization of beauty and cleayuerr. This
i the function of divine revelation,
and thia oniy.

We have finally arrived to the con-
sideration of the Israelitish revelation
proper and at the very threshold the
objection conironts us that if this be
truly divine, God would have laken
meang te have preserved it intanet.
This objection conld be answered more
categorically, hut wishing tc Darrow
down ultimately but to the Jewish posi-
tion on this rubject, it would perhapa
be just ar well to define the extent
of that which the Jew claims to be
divine. H!s Blble, besides rejectin
the so-styled New Testament, is di-
vided differently than the Chriitian.
With him the Psalms, Proverbs, Job,
Canticles, Ruth, Lamentations, Ec-
clesiaster, Esther, Dauiel, Ezra, Nehe-
miabk, and the Chronicles belong not
to divipe ingpiraticn properly ec con-
gsidered. They are wiitings merely of
religious geniua as prompted and edu-
cated by the inspired books, hence
their value is hut that of being the
noblest human expressiona of religion
under'the inHuence of that ineplration
accerslible to gll men. Ju the Hebrew
they are therefore called merely the
‘‘writings.”” The Greek has added to
their importance hy styling them the
“Haglographa,” or holy writings,
while we give them the full endorse-
ment of divinity by imcluding them
in the one “Bible,® nlthough to the
Jew it was originally s merious ques-
tion whether it was permiasible to em-
brace it in thesame book with the Pen-
tateuch. Judiacally, therefore, they
have no divine importance, neither of
fact Dor word. ikewise Josbua,
Judges, Bamuel and Kinges, must be

judged by strietly- human standards.



